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Week 2: The Testimony on Integrity

Week 2:  The Testimony on Integrity (truthspeaking, oaths, plain speech)
Early Friends considered it critical to live in a way that reflected their sense of integrity.  This meant speaking truth at all times.  It meant trying to find ways to keep scrupulously to an ethical way of life and to do nothing to hide one's convictions or status as a Friend even at great cost.
Early applications:

Refusal to take oaths (“But I say swear not at all, but let your yea by yea and your nay be nay” - Matt 5:23)

Plain speech 1) “plural address” (use of “thee” & “thou” to all persons), 2) names of days & months

Refusing to hold Quaker worship in secret even if this meant imprisonment

Speaking the truth to others even when it got one in trouble

“Wear thy sword as long as thou canst.” (Fox’s statement to Wm Penn)

Refusal to pay tithes to support a state church Friends did not agree with

Commercial honesty (e.g., refusal to haggle prices) led to commercial success

Other possible applications of this testimony:

Refusing to take “loyalty oaths” during McCarthy period

Cheating on income taxes

Software use without purchase

Honesty when given the wrong change at a store

“Affairs” - refusing deception in personal relationships, refusing to collude with others doing this.

Reflection Questions

      Do you ever “cheat” on your income taxes?

      Does the meeting discuss issues of personal ethics together?

      Would you ever tell a friend that you disagree with something she or he has done that is dishonest or unethical?

      Is being scrupulously honest as important today as it was in the 17th century?

      Where might you not be strictly committed to truthtelling (e.g. hiding runaway slaves, Anne Frank)?

      Do you think Friends still have a public reputation for honesty?  

Faith & Practice: a book of Christian discipline.  (Philadelphia, PA : Philadelphia Yearly Meeting, 1997):  Extracts #270-97 (pp.167-74).  Also: Query #12 (p. 215)

Biblical roots:  Matt 5: 10-11 (8th beatitude), Luke 9:23-25 (Take up your cross & follow Christ), Matthew 5:33-37 & James 5:12 (on oaths)

Additional reading:  Good Business Ethics at Work, The Quakers at Business Group, London, 2000.

Wilmer Cooper, The Testimony of Integrity, Pendle Hill Pamphlet #296, 1991.

Robert Barclay’s Apology: Proposition XV, especially Section III (titles) & X (oaths).

Concerns, Leadings & Testimonies

http://www.pym.org/faith-and-practice/extracts-from-the-writings-of-friends/concerns-leadings-testimonies/
Integrity

270

One thing I understand now is that one’s intellect alone won’t pull one through, and that the greatest service it can perform is to open a window for that thing we call the divine spirit.  If one trusts to it alone, it’s like trusting to an artificial system of ventilation—correct in theory but musty in practice.  How I wish it were as easy to throw everything open to the spirit of God as it is to fresh air.

Hilda Clark, 1908

271

Whichever sphere of activity we are involved in, we have to be responsive to the Spirit’s leadings and try to put into practice our deepest beliefs, for our faith is a 24-hour-a-day, 7-day-a-week faith, which is not excluded from our workplace, wherever that may be.  Everything in the end can be distilled to relationships—our relationships with each other and the earth.  Our work must benefit our relationships rather than damage them, and we must ensure that neither the earth nor other people are exploited.  Caring, not exploitation, is the key.

Jane Stokes, 1992

272

Friends are advised to consider our possessions as God’s gifts, entrusted to us for responsible use.  Let us free our time and our abilities to be able to follow the leadings of the Spirit.  Let us cherish the beauty and variety of the world.  Friends are urged to speak boldly against the destruction of the world’s resources and the difficulties that destruction prepares for the future generations.  Let us guard against waste and resist our extravagant consumption, which contributes to inequities and impoverishment of life in our own and other societies.  Let us show a loving consideration for all God’s creatures.  Let kindness know no limits….

We are aware that there is no separation between caring for the land and caring for our fellow human beings, and the exploitation of the earth and the exploitation of human beings are part of the same sickness: a lack of connections among one another.  Racism, sexism, pollution, drug abuse, causing the extinction of species, and war are all results of that disconnectedness.

Faith and Practice, New England Yearly Meeting, 1985

273

From time to time … adherence to factual truth can give rise to profound dilemmas for Quaker Peace & Service workers if they are in possession of information which could be used to endanger people’s lives or give rise to the abuse of fundamental human rights….  Some of us are clear that in certain difficult circumstances we may still uphold our testimony to truthfulness while at the same time declining to disclose confidences which we have properly accepted.  Such withholding of the whole truth is not an option to be undertaken lightly as a convenient way out of a dilemma.  We all accept that ultimately it is up to an individual’s own conscience, held in the Light, to decide how to respond.

Quaker Peace and Service, London Yearly Meeting, 1992
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A God we cannot be honest with is no God.  If we bow the head and say, Thy will be done, when our heart is aflame with protest, we only increase our own pain.  Better to rail, rail on God at the passing into night of this small sweet innocence than to assume unreal acceptance.  And then, with small steps, treading the way of sorrows, we may gradually, or perhaps with blinding suddenness, look up from the dark road and see—see that He has been treading the Way with us, holding us when we faltered, giving us the strength to go hesitatingly forward.

Sheila Bovell, 1988

275

Where people love money and their hearts are ensnared with imaginary greatness, the disease frequently spreads from one to another, and children indulged in those wants which proceed from the spirit, have often wants of the same kind in a much larger degree when they grow up to be men and women, and their parents are often entangled in contriving means to supply them with estates to live answerable to those expensive customs, which very early in life have taken hold of their minds.

In contriving to raise estates on these motives, how often are the minds of parents bewildered, perplexed, and drawn into ways and means to get money, which increase the difficulties of poor people who maintain their families by the labor of their hands?

A man may intend to lay up wealth for his children, but may not intend to oppress; yet in this fixed intention to increase his estate, the working of his designs may cause the bread of the needy to fail; and at the same time their hardships remain unnoticed by him.

John Woolman, 1772

276

Remember then—O my soul!—the quietude of those in whom Christ governs, and in all thy proceedings feel after it.

Doth he condescend to bless thee with his presence?  To move and influence to action?  To dwell in thee and walk in thee?  Remember then thy station as being sacred to God, accept of the strength freely offered thee, and take heed that no weakness in conforming to expensive, unwise, and hard-hearted customs, gendering to discord and strife, be given way to.

Does he claim my body as his temple and graciously grant that I may be sacred to him?  Oh! that I may prize this favour and that my whole life may be conformable to this character!

Remember, O my soul, that the Prince of Peace is thy Lord; that he communicated his wisdom to his family, that they, living in perfect simplicity, may give no just cause of offence to any creature, but that they may walk as he walked.

John Woolman, 1764

277

I have never outgrown a sort of naive surprise and delight which I felt when I found out that there is one single thing that one can have without limit and not deprive anyone else—the love of God, His Presence.

Mildred Binns Young, 1961

278

All sorts of things “work” for us…as St. Paul declared.  Not only does love “work”, and faith and grace, but tribulation “works”, and affliction, and the seemingly hostile forces which block and buffet and hamper us.  Everything that drives us deeper, that draws us closer to the great resources of life, that puts vigor into our frame and character into our souls, is in the last resort a blessing to us, even though it seems on superficial examination to be the work of an “enemy”; and we shall be wise if we learn to love the “enemies” that give us the chance to overcome and to attain our true destiny.  Perhaps the dualism of the universe is not quite as sharp as the old Persians thought.  Perhaps too the love of God reaches further under than we sometimes suppose.  Perhaps in fact all things “work together for good,” and even the enemy forces are helping to achieve the ultimate good that shall be revealed “when God hath made the pile complete.”

Rufus Jones, 1961

279

The catch is, we can’t love God without loving our neighbor: whoever is next to us at this moment in time.  We have to love, really love, with that same love we feel pouring into and loving us.

Some are easy to love.  With some we feel at home.  We run to them in joy.  But we learn as we go that love is for each other one we encounter: those who are easy to love and those who are difficult.  The love we feel loving us is as much for those who wound and betray us, and for those we perceive as “enemies”, as it is for ourselves.  This love is for the lost and the broken; the cantankerous, ugly, and lonely; yes, and even the brutal, the murderous, and cruel.  If we are to love God we must love them as well, not for their cruelties, but for the hidden Seed that would live and grow in them.  We, who are loved with a love that will not let us go, are to let that same love flow through us into the world.

Carol Reilley Urner, 1994

280

We have to be reminded that spirituality is not a separate compartment of life but life itself and…what is ordinary is the major part of our lives….  Ordinariness can be radical: it gets to the root of knowing God in everyday life.

Kathryn Damiano, 1996

281

I said to one of the Cuban Friends, “It must be hard to be a Christian in Cuba.” He smiled, “Not as hard as it is in the United States,” he said.  Of course, I asked why he said that, and he went on, “You are tempted by three idols that do not tempt us.  One is affluence, which we do not have.  Another is power, which we also do not have.  The third is technology, which again we do not have.  Furthermore, when you join a church or a meeting, you gain in social acceptance and respectability.  When we join, we lose those things, so we must be very clear about what we believe and what the commitment is that we are prepared to make.”

Gordon M. Browne, Jr., 1989

282

There are few human activities in which perfection is possible; for in most things the human limitations of knowledge, time, energy, skill, and motive impede us; only in the arts do they work for us, so that we can truly say of certain works of music, poetry, painting, sculpture, and architecture that we can neither wish nor imagine them otherwise.  When we find this degree of perfection and are able to respond to it, they become in sober truth a revelation of the divine in the sense that Jesus was: human yet complete.

John Ormerod Greenwood, 1978

283

God’s revelations are more likely to be perceived and used to better advantage if the body has been trained for health, the hand for work, the mind for thought, and if the attention has been directed toward spiritual truth.

… When called to serve in public office, Friends should consider the public good rather than personal preference and convenience.

Philadelphia Yearly Meeting (Race Street), 1927

284

The love of money is apt to increase almost imperceptibly.  That which was at first laboured after under pressure of necessary duty, may, without great watchfulness, steal upon the affections and gradually withdraw the heart from God.  The danger depends not upon how much a man has, but upon how much his heart is set upon what he has, and upon accumulating more.

London Yearly Meeting, 1858

285

Friends, whatever ye are addicted to, the tempter will come in that thing; and when he can trouble you, then he gets advantage over you, and then you are gone.  Stand still in that which is pure, after ye see yourselves; and then mercy comes in.  After thou seest thy thoughts, and the temptations, do not think, but submit, and then power comes.  Stand still in that which shows and discovers; and there doth strength immediately come.  And stand still in the Light, and submit to it, and the other hushed and gone; and then content comes.

George Fox, 1652
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We seem to be at a turning point in human history.  We can choose life or watch the planet become uninhabitable for our species.  Somehow, I believe that we will pass through this dark night of our planetary soul to a new period of harmony with the God that is to be found within each of us, and that S/He will inspire renewed confidence in people everywhere, empowering us all to cooperate to use our skills, our wisdom, our creativity, our love, our faith—even our doubts and fears—to make peace with the planet.  Strengthened by this fragile faith, empowered by the Spirit within, I dare to hope.

Pat Saunders, 1987

287

As to our own planet which God has given us for a dwelling place, we must be mindful that it is given in stewardship.  The power over nature that scientific knowledge has put into our hands, if used in lust or greed, fear or hatred, can bring us to utter destruction.  Now as never before we have the choice of life and death.  If we choose life we may now feed the hungry, clothe the naked, and heal the sick on a world scale, thus creating new conditions for spiritual advancement so often till now prevented by want.  Many of our resources—of oil, of coal, and of uranium—are limited.  If by condoning waste and luxury we overspend the allowance God has given us, our children’s children will be cheated of their inheritance….

Norfolk, Cambs., & Hunts Quarterly Meeting, London Yearly Meeting, 1957
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…that if any be called to serve the commonwealth in any public service, which is for the public wealth and good, that with cheerfulness it be undertaken, and in faithfulness discharged unto God.

Meeting of Elders, Balby, Yorkshire, England, 1656

289

To the present distracted and broken nation: We are not for names, nor men, nor titles of Government, nor are we for this party nor against the other . . . but we are for justice and mercy and truth and peace and true freedom, that these may be exalted in our nation, and that goodness, righteousness, meekness, temperance, peace, and unity with God and with one another, that these things may abound.

Edward Burrough, 1659
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A good end cannot sanctify evil means; nor must we ever do evil, that good may come of it….  It is as great presumption to send our passions upon God’s errands as it is to palliate them with God’s name….  We are too ready to retaliate, rather than forgive, or gain by love and information.  And yet we could hurt no man that we believe loves us.  Let us then try what Love will do: for if men did once see we love them, we should soon find they would not harm us.  Force may subdue, but Love gains: and he that forgives first, wins the laurel.

William Penn, 1693

291

Many yearly meetings hold very strong testimonies against any use of tobacco or alcohol.  Within Britain Yearly Meeting some Friends advocate total abstinence from alcohol, others counsel moderation.  Those who smoke tobacco, drink alcohol, or abuse other substances risk damage to their own health, and may hurt or endanger other people.  Such use can deaden a person’s sensitivity and response to others and to God.  Consider whether you should avoid these products altogether, discourage their use in others, especially young people, and refrain from any share in their manufacture or sale.  Maintain your own integrity and do not let social pressures influence your decisions.

Britain Yearly Meeting, 1994

292

We no longer need to dominate or take pride of place in respect to any other creature.  We can abandon the urge to rule at the office, at church, or at home.  We can treat everything God has made with gentleness and generosity, rather than with grasping greed.  In joyful dependence, we can grow to be as fully human as possible, as thoroughly in the image of God as we are intended to be.  In reflecting the creativity and love of God, we can delight to sing and invent, to work and to love.  We can write poetry and tell stories, show mercy to one another and make one another laugh.  Having given up the burden of usurping the Creator’s throne, we are now free to become who we are and to let our creaturely lives themselves, yielded gladly to God’s will, shout praise to their Maker.

Howard R. Macy, 1988
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Commonalities exist between addictive behaviours with these substances and other compulsive actions such as in the areas of eating disorders, gambling, overwork, and physical abuse.  The causes go deep and may not be fully understood; but the resulting pain, fear, desperation, and denial, damaging the abuser and all around that person, need to be supportively recognized.  A meeting community should be ready to listen non-judgmentally, offer information about sources of help, refuse to enable people to continue in harmful patterns, and continue to offer an environment free from addictive practices.

Faith and Practice, Baltimore Yearly Meeting, 1988
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We feel that we should at this time declare once again our unwavering opposition to capital punishment.  The sanctity of human life is one of the fundamentals of a Christian society and can in no circumstances be set aside.  Our concern, therefore, is for all victims of violence, not only the murderer but also those who suffer by his act.

The sanctioning by the State of the taking of human life has a debasing effect on the community, and tends to produce the very brutality which it seeks to prevent.  We realise that many are sincerely afraid of the consequences if the death penalty is abolished, but we are convinced that their fears are unjustified.

London Yearly Meeting, 1956

295

In the light of the resumption of executions in Pennsylvania after a hiatus of thirty-three years, Philadelphia Yearly Meeting of the Religious Society of Friends reaffirms its opposition to capital punishment, which has been a deeply felt testimony of Friends since the establishment of our Religious Society in the seventeenth century.

We believe that the deliberate taking of human life by the state, under any circumstances, is an absolute and irrevocable denial that there is that of God in everyone.

We urge all persons to press actively for the abolition of the death penalty and to do so as a part of a broader effort to ensure equal justice for all.

Philadelphia Yearly Meeting, Representative Meeting, 1995
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We are faced at every hand with enticements to risk money in anticipation of disproportionate gain through gambling.  Some governments employ gambling as a means of raising revenue, even presenting it as a civic virtue.  The Religious Society of Friends continues to bear testimony against betting, gambling, lotteries, speculation, or any other endeavor to receive material gain without equivalent exchange, believing that we owe an honest return for what we receive.

Faith and Practice, Baltimore Yearly Meeting, 1988
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Life is one.  There is an invisible spiritual aspect and a visible material aspect of the same life.  This life includes the whole world and all there is in it.  Each aspect has its peculiar function: but the spiritual and the material are inextricably one.  Each is to be known in and through the other.  The material is infused with the spiritual.  The spiritual is intrinsic to the material.  In this scientific age we have tended to think that we could understand the world through the material aspect alone, but this one-sided approach to the real world may well prove disastrous.  Many are alienated from the attempt to know the spiritual because to them it seems to be relegated to a world other than, separate from, the one in which we appear to live.  Mysticism, the word used to describe the apprehension of the spiritual, is regarded by ordinary men and women as occult, abnormal, and unavailable even if they wanted it.  But mysticism is the key to the whole.  It is the recognition that there is a point of convergence of the material and spiritual qualities of man and the world.

Dan Wilson, 1951


12. Integrity and Simplicity

(http://www.pym.org/faith-and-practice/queries/12-integrity-and-simplicity/)

What does our Meeting understand to be the meaning and implication of our testimonies on simplicity and integrity?

How do our Meeting’s actions demonstrate this understanding?

As a Meeting, what are we doing to encourage members to embody integrity and simplicity in their everyday lives?

How do I strive to maintain the integrity of my inner and outer lives—in my spiritual journey, my work, and my family responsibilities?  How do I manage my commitments so that overcommitment, worry, and stress do not diminish my integrity?
Am I temperate in all things?  Am I open to counsel and advice on overindulgence and addictive behavior, such as gambling?  Do I take seriously the hazards associated with addictive and mood-altering substances?
Am I careful to speak truth as I know it and am I open to truth spoken to me?  Am I mindful that judicial oaths imply a double standard of truth?
Do I refrain from membership in organizations whose purposes and methods compromise our testimonies?


Biblical Roots (http://bible.oremus.org/)
Matthew 5:10-11, 33-37
10“Blessed are those who are persecuted for righteousness’ sake, for theirs is the kingdom of heaven.  11“Blessed are you when people revile you and persecute you and utter all kinds of evil against you falsely on my account.  … 

33“Again, you have heard that it was said to those of ancient times, ‘You shall not swear falsely, but carry out the vows you have made to the Lord.’ 34But I say to you, Do not swear at all, either by heaven, for it is the throne of God, 35or by the earth, for it is his footstool, or by Jerusalem, for it is the city of the great King.  36And do not swear by your head, for you cannot make one hair white or black.  37Let your word be ‘Yes, Yes’ or ‘No, No’; anything more than this comes from the evil one.
Luke 9:23-25
23Then he said to them all, “If any want to become my followers, let them deny themselves and take up their cross daily and follow me.  24For those who want to save their life will lose it, and those who lose their life for my sake will save it.  25What does it profit them if they gain the whole world, but lose or forfeit themselves? 

James 5

12Above all, my beloved, do not swear, either by heaven or by earth or by any other oath, but let your “Yes” be yes and your “No” be no, so that you may not fall under condemnation. 



http://www.qhpress.org/texts/barclay/apology/prop15.html
An Apology

for the

True Christian Divinity

by

Robert Barclay

first published in 1678

THE FIFTEENTH PROPOSITION

Concerning Salutations and Recreations, &c.
§III. As to the first, we affirm positively; that it is not lawful for Christians either to give or receive these titles of honor, as “Your Holiness,” “Your Majesty,” “Your Excellency,” “Your Eminency,” &c.

First, because these titles are no part of that obedience which is due to magistrates or superiors, neither doth the giving them add to nor diminish from that subjection we owe to them, which consists in obeying their just and lawful commands, not in titles and designations.

Secondly, we find not, that in the Scripture any such titles are used either under the Law or the Gospel: but, that in the speaking to kings, princes, or nobles, they used only a simple compellation, as “O King,” and that without any further designation, save perhaps the name of the person, as, “O King Agrippa,” &c. Thirdly, it lays a necessity upon Christians most frequently to lie; because the persons obtaining these titles, either by election or hereditarily, may frequently be found to have nothing really in them, deserving them, or answering to them: as some, to whom it is said, “Your Excellency,” having nothing of excellency in them: and who is called “Your Grace,” appears to be an enemy to Grace: and he who is called, “Your Honor,” is known to be base and ignoble. I wonder what law of man, or what patent ought to oblige me to make a lie, in calling good, evil; and evil, good?  I wonder what law of man can secure me, in so doing, from the just judgment of God, that will make me count “for every idle word”; and to lie, is something more!  Surely Christians should be ashamed that such laws, manifestly crossing the Law of God, should be found among them.

Obj. If it be said, We ought in charity to suppose that they have these virtues, because the King has bestowed those titles upon them, or that they are descended of such as deserved them:

Answ.  I answer, Charity destroys not knowledge: I am not obliged by charity either to believe or speak a lie.  Now it is apparent, and cannot be denied by any, but that those virtues are not in many of the persons expressed by the titles they bear, neither will they allow to speak so to such in whom these virtues are, unless they be so dignified by outward princes.  So that such as are truly virtuous must not be styled by their virtues, because not privileged by the princes of this world, and such as have them not must be so called, because they have obtained a patent so to be; and all this is done by those who pretend to be his followers, that commanded his disciples not to “call any man Master,”3 and told them such could not believe “as received honor one from another, and sought not the honor which cometh from God only.” This is so plain to such as will indeed be Christians that it needs no consequence.

Fourthly, as to those titles of “Holiness,” “Eminency” and “Excellency,” used among the Papists to the Pope and cardinals, &c., and “Grace,” “Lordship,” and “Worship,” used to the clergy among the Protestants, it is a most blasphemous usurpation.  For if they use “Holiness” and “Grace,” because these things ought to be in a pope or in a bishop, how come they to usurp that peculiarly to themselves?  Ought not holiness and grace to be in every Christian?  And so every Christian should say, “Your Holiness,” and “Your Grace” one to another.  Next, how can they in reason claim any more titles than were practised and received by the apostles and primitive Christians, whose successors they pretend they are, and as whose successors (and no otherwise) themselves, I judge, will confess any honor they seek is due to them?  Now if they neither sought, received, nor admitted such honor nor titles, how came these by them?  If they say they did, let them prove it if they can; we find no such thing in the Scripture.  The Christians speak to the apostles without any such denominations, neither saying, “If it please Your Grace,” “Your Holiness,” “Your Lordship,” nor “Your Worship”; they are neither called “My Lord Peter,” nor “My Lord Paul”; nor yet “Master Peter” nor “Master Paul,” nor “Doctor Peter” nor “Doctor Paul”; but singly “Peter” and “Paul,” and that not only in the Scripture but for some hundreds of years after.  So that this appears to be a manifest fruit of the apostasy: for if these titles arise either from the office or worth of the persons, it will not be denied but the apostles deserved them better than any now that call for them.  But the case is plain, the apostles had the holiness, the excellency, the grace, and because they were holy, excellent and gracious, they neither used nor admitted of such titles; but these, having neither holiness, excellency, nor grace, will needs be so called, to satisfy their ambitious and ostentive4 minds, which is a manifest token of their hypocrisy.

Fifthly, as to that title of “Majesty,” usually ascribed to princes, we do not find it given to any such in the holy Scripture.  But that it is specially and peculiarly ascribed unto God, as 1 Chron. 29:11; Job 37:22; Ps. 21:5; 29:4; 45:3; 93:1; 96:6; and Isa. 2:10; 24:14; and 26:10; Heb. 1:3; 2 Pet. 1:16, and many more places.  Hence saith Jude (v. 25), “To the only wise God our Saviour, be glory and majesty,” &c., not to men.  We find in Scripture the proud King Nebuchadnezzar assuming this title to himself (Dan. 4:30), who at that time received a sufficient reproof, by a sudden judgment, which came upon him.  Therefore in all the compellations used to princes in the Old Testament, it is not to be found, nor yet in the New.  Paul was very civil to Agrippa, yet he gives him no such title: neither was this title used among Christians in the primitive times.  Hence the Ecclesiastical History of the Reformation of France,c relating the speech of the Lord Rochefort at the assembly of the Estate of France, held under Charles the Ninth in the year 1560, saith, “that this harangue was well remarked, in that he used not the word ‘Majesty,’ invented by flatterers of late years,” and yet this author minded not how his master Calvin used this flattering title to Francis the First, King of France, and not only so, but calls him “most Christian King,” in the Epistle to his Institutions, though by his daily persecuting of the Reformers, it was apparent he was far from being such, even in Calvin’s own esteem. Surely the complying with such vain titles, imposed and introduced by Antichrist, greatly tended to stain the Reformation and to render it defective in many things.

Lastly, all these titles and styles of honor are to be rejected by Christians; because they are to seek the honor that comes from above, and not the honor that is from below.  But these honors are not that honor that comes from above, but are from below.  For we know well enough what industry and what pains men are at to get these things, and what part it is that seeks after them, to wit, the proud, insolent, haughty, aspiring mind.  For judge, is it the meek and innocent Spirit of Christ, that covets that honor?  Is it that Spirit, that must be of no reputation in this world, that has its conversation in heaven, that comes to have fellowship with the sons of God?d Is it that Spirit, I say, that loves that honor, that seeks after that honor, that pleads for the upholding of that honor, that frets and rages and fumes when it is denied that honor? Or is it not rather the lordly insulting spirit of Lucifer, the prince of this world, he that of old affected and sought after this honor, and loved not to abide in the submissive low place?  And so all his children are possessed with the same ambitious proud mind, seeking and coveting titles of honor, which indeed belong not to them.  For let us examine,e who are they, that are honorable indeed?f Is it not the righteous man? Is it not the holy man?  Is it not the humble-hearted man? the meek-spirited man?  And are not such those that ought to be honored among Christians?  Now, of these, may there not be poor men? labourers? silly fishermen?  And if so, how comes it that the titles of honor are not bestowed upon such?  But who are they that generally receive and look for this honor?  Are they not the rich ones? such as have abundance of the earth? as be like the rich glutton? such as are proud and ambitious? such as are oppressors of the poor? such as swell with lust and vanity? and all “superfluity of naughtiness”? who are the very abomination and plague of the nations? are not these they that are accounted the honorable, that require and receive the titles of honor, proud Hamans?  Now whether is this the honor that comes from God or the honor from below?  Doth God honor such as daily dishonor him and disobey him?  And if this be not the honor that comes from God, but the honor of this world, which the children of this world give and receive one from another, how can the children of God, such as are Christians indeed, give or receive that honor among themselves, without coming under the reproof of Christ, who saith, that such as do, cannot believe?  But further, if we respect the cause that most frequently procures to men these titles of honor, there is not one of a thousand that shall be found to be, because of any Christian virtue.  But rather for things to be discommended among Christians.  As by the favor of Princes procured by flattering, and often by worse means, yea the most frequent, and accounted among men most honorable, is fighting, or some great martial exploit, which can add nothing to a Christian's worth: since, sure it is, it were desirable there were no fightings among Christians at all, and insofar as there are, it show they are not right Christians.  And James tells us that all fighting proceeds from the lusts, so that it were fitter for Christians by the sword of God’s Spirit to fight against their lusts, than by the prevalency of their lusts to destroy one another.  Whatever honor any might have attained of old, under the Law, this way, we find under the Gospel Christians commended for suffering, not for fighting, neither did any of Christ’s disciples, save one, offer outward violence by the sword, in cutting off Malchus’s ear, for which he received no title of honor, but a just reproof.  Finally, if we look either to the nature of this honor, the cause of it, the way it is conveyed, the terms in which it is delivered, it cannot be used by such as mind to be Christians in good earnest.

§X. Fifthly, the use of swearing is to be considered, which is so frequently practised almost among all Christians, not only profane oaths among the profane in their common discourses, whereby the most holy name of god is, in a horrible manner, daily blasphemed, but also solemn oaths with those that have some show of piety, whereof the most part do defend swearing before the magistrate, with so great zeal that not only they are ready themselves to do it upon every occasion, but also stir up the magistrates to persecute those, who, out of obedience to Christ their Lord and Master, judge it unlawful to swear: upon which account not a few have suffered imprisonment, and the spoiling of their goods.

But considering these clear words of our Saviour (Matt. 5:33-34), “Again, ye have heard that it hath been said by them of old time, Thou shalt not forswear thyself, but shalt perform unto the Lord thine oaths.  But I say unto you, swear not at all, neither by heaven,” &c. “But let your communication be yea, yea; nay, nay: for whatsoever is more than these, cometh of evil.” As also the words of the apostle James (5:12), “But above all things, my brethren, swear not, neither by heaven, neither by the earth, neither by any other oath: but let your yea be yea, and your nay, nay: lest ye fall into condemnation.” I say, considering these clear words, it is admirable how anyone that professeth the Name of Christ can pronounce any oath with a quiet conscience; far less to persecute other Christians, that dare not swear, because of their Master Christ his authority.  For did anyone purpose seriously, and in the most rigid manner, to forbid anything, comprehended under any general, can they use a more full and general prohibition, and that without any exception?  I think not.  For Christ, first, proposeth it to us negatively, “Swear not at all, neither by heaven, nor by the earth, nor by Jerusalem, nor by thy head,” &c. And again, “Swear not by heaven, nor by earth, nor by any other oath.” Secondly, he presseth it affirmatively, “But let your communication be yea, yea, and nay, nay: for whatsoever is more than these, cometh of evil.” And saith James, “Lest ye fall into condemnation.”
Which words both all and every one of them do make such a full prohibition, and so free of all exception, that it is strange how men that boast the Scripture is the rule of their faith and life can counterfeit any exception.  Certainly reason ought to teach everyone that it is not lawful to make void a general prohibition, coming from God, by such opposition, unless the exception be as clearly and evidently expressed as the prohibition; neither is it enough to endeavor to confirm it by consequences and probabilities, which are obscure and uncertain, and not sufficient to bring quiet to the conscience.  For if they say that there is therefore an exception and limitation in the words because there are found exceptions in the other general prohibition of this fifth chapter, as in the forbidding of divorcement, where Christ saith, “It hath been said, whosoever shall put away his wife, let him give her a writing of divorcement.  But I say unto you, That whosoever shall put away his wife, saving for the cause of fornication, causeth her to commit adultery”; if, I say, they say this, they not only labour in vain but also fight against themselves, because they can produce no exception of this general command of not swearing, expressed by God to any under the New Covenant, after Christ gave this prohibition, so clear as that which is made in the prohibition itself: moreover, if Christ would have excepted oaths made before magistrates, certainly he had then expressed, adding, “except in judgment, before the magistrate,” or the like; as he did in that of divorcement, by these words, “saving for the cause of fornication”: which being so, it is not lawful for us to except or distinguish, or (which is all one) make void this general prohibition of Christ; it would be far less agreeable to Christian holiness to bring upon our heads the crimes of so many oaths which, by reason of this corruption and exception, are so frequent among Christians.

Neither is it to be omitted, that without doubt, the most learned doctors of each sect know, that these forementioned words were understood by the ancient Fathers of the first three hundred years after Christ, to be a prohibition of all sorts of oaths: it is not then without reason, that we wonder that the Popish doctors and priests bind themselves by an oath to interpret the holy Scriptures according to the universal exposition of the holy Fathers; who notwithstanding understood those controverted texts quite contrary to what these modern doctors do: and from thence also doth clearly appear the vanity and foolish certainty (so to speak) of Popish traditions; for if by the writings of the Fathers, so called, the faith of the church of those ages may be demonstrated, it is clear they have departed from the faith of the church of the first three ages in the point of swearing. Moreover, because not only Papists but also Lutherans and Calvinists and some others do restrict the words of Christ and James, I think it needful to make manifest the vain foundation upon which their presumption in this matter is built.
Notes

a.  Eph. 5:11; 1 Pet. 1:14; John 5:44; Jer. 10:3; Acts 10:26; Matt. 15:13; Col. 2:8.

b.  After this manner the Papists used to disapprove the sobriety of the Waldenses, of whom Reincrus, a Popish author, so writeth.  “But this sect of the Leonists hath a great show of truth; for that they live righteously, before men, and believe all things well of God, and all the articles which are contained in the creed; only they blaspheme and hate the church of Rome.”
c. Eccles. Hist. Lib. 4, p. 445.

d. Phil. 3:20.

e. Jerome, in his Epistle to Celant, admonisheth her that “she was to be preferred to none for her nobility, for the Christian religion admits not of respect of persons, neither are men to be esteemed because of their outward condition, but according to the disposition of the mind to be esteemed either noble or base; he that obeyeth not sin is free, who is strong in virtue is noble.” Let the Epistle of James be read.

f.  1 Sam. 2:30.

g.  This history is reported by Casaubon in his book of manners and customs, p. 169.  “In this last age he is esteemed an uncivil man who will not, either to his inferior or equal, subscribe himself servant.  But Sulpicius Severus was heretofore sharply reproved by Paulinus Bishop of Nola, because in his epistle he had subscribed himself his ‘servant,’ saying, ‘Beware thou subscribe not thyself his servant, who is thy brother, for flattery is sinful, not a testimony of humility to give those honors to men which are only due to the One Lord, Master and God.’ ”
h.  Rom. 12:2.

i.  Athan.  in pass.  & cruc, Domin.
j.  Jer., lib.  Ep. part.  3. tract.  1. Ep. 2.

k.  Matt. 5:43.

l.  Eph. 6:12.

m.  2 Cor. 10:4.

n.  Jas. 4:1.

o. Gal. 5:24.

p. Isa. 2:4; Micah 4:3.

q.  Isa. 65:25.

r.  John 18:36.

s.  Matt. 26:52.

t. Rom. 12:20-21.

u. Mark 8:34.

v. Luke 7:28.

w. Luke 3:14.

x. Matt. 8:5.

y.  Esth. 3:5.

z.  Job 32:21-22.



Editor's Notes

1.  Later editors insert “vain” before “talking.”
2.  Later editors delete “excess of.”
3.  Later editors render this “not to be called of men Master.”
4.  ostentive = ostentatious

5.  Later editors insert “but others who have no such relation.”
6.  obtest = to charge, earnestly entreat.

7.  1678 London edition omits “last.”
8.  Later editors replace “spiritual” with “mighty through God.”
9.  Later editors replace “not to defraud any man” with “nor to accuse any falsely.”
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